gious mnﬁ_ovana of m?:ma for it invested the movement, at first
almost entirely political, with a spiritual, even a wwmw_oswﬂo quality.
Shitism was becoming more than just the principal political ovvom_:oz
10 the Umayyad ‘kings’; It developed into the leading antagonist, in reli-
gious terms as well, of the increasingly secularist character of the
‘Orthodox’ GB»vaa ‘caliphate. 1 It was the symbol and rallying point /
of all discontented Muslims, especially the non-Arab ones, who suffered
. exploitation and humiliation at the hands of the arrogant and clannish
Umayyad Arabs. The Shi‘i emphasis on suffering and passion, princi-
pall bedels, won the martyrdom of al-Husayn and the trials of later

af &nﬂ.mﬁﬁb& its appeal to the. oEx.nmmna The severe perse-
te. cutions :gannmoao by the successive Shi‘i imams and adherents &f3
the movement in ngonwe encouraged its further growth, .To a
. discontented minority of Umayyad, and, later, .53&%# mngnn_w £
Shiism thus became the embodiment of social, religiaus, political and
economic protest, which has been termed “...a rejection of the yoke

of Muhammad in all but form and name.” 2

The Shi‘a actively participated in the overthrow of the Umayyads
and the establishment of the “Abbasid dynasty, but were betrayed by
the new rulérs after they had served their purpose.3

These were brief wolo&m in the “Abbasid era when the Shi‘ites were
fairly well treated, as in the reign of al-Ma’miin, 4 when the Shi‘i
imam, ¢Ali al-Rida, was mnm_mdw”nm by the caliph to be his successor
in an omon by the latter to win the support of large numbers of his
Persian and Iraqi subjects, who had Shi‘ite proclivities. “Ali al-Rida
~ died soon after his designation (the Shi‘a charge that he was poisoned
by al-Ma’miin) and the attempted reconciliation between the Sunnites ﬁ
and Shi‘ites was abandoned, due to increasing vo_;_n»mﬂqamm:nn upon =
the caliph by the Sunni majority in wwnr%a and in the rest of the : h
empire. From then on, the Shi‘a and their imams were consistently .
persecuted.

The last Twelver imam, Muhammad al-Mahdji, vanished or died about
bb 874. During the lifetimes of the twelve imams, moderate Shi‘ism,

as distinguished from the more extremist sects, such as the Isma‘iliyya,
“Iagked both an organized body of followers and solid dogmatic support.
§_ the early tenth century, they were known as Rafidites. The
% of a Hidden Imam as a religious rallying point was taken up,
5&__ the demise of al-Mahdi, by Shi‘i leaders to strengthen their

> . COMPARISON OFFHE SUNNI CALIPHATE >ZU .
THE me.H IMAMATE

The death of the Prophet precipitated a severe religious B&bo__sﬂ_
,n.wﬂ_wwﬁn within the Islamic nOBB:EQ which ao<n_owna 58 bitter

L

sects: ‘the woow_n of the Sunna’ and the Shi‘a. Hro:. mutual
ity gathered significant momentum during the caliphate of “Uth-
ntensified 95:@ the Umayyad period, and reached its climax

ad gone, the umma felt lost and confused, as he had
instructions regarding the succesgprship. Before the °
%B&ﬂg resolved, the old centrifugal forces which the Prophet :
pressed but not nxs_dm»na _unwg to nommmon Eaamn?am =n<n~

m‘ a woem—z nomm::nrn :vvﬁ. r»:a_nm_nnﬂovgm;_ona :8
A _ideas of unity and universality.

‘98 claimed an ability to Succeed Muhamrijll as the Messeng
om God or transmitter of Divine Reveldtion, but two fundamenial
X omuona did arise: Who would accede to the tem v%..v_ leadership of

sasit} how was he to be maFnQ& or _.nocmnﬁ& Thitre seemed to | .,

 the Qurdn or Sunna to provide guidance.

wdox majority, the Sunnis, defénded the mnnnamm_g om n_—o
3. A -spiall minority, however, nomo—&am the ‘claims oﬁ
[ Talib, Muhammad’s. son-i 5.31 afid gousin, insisting that :
- the-sbiéeession be based on blood kinship, and ?mnﬁ. that it be confined
to the Hashiimite branch of the Quraysh, { nro ahl al-bayt, or
‘People’ of the [Prophet’s] house’.
e time of the caliphate of “Uthman, a weak cE Bnb Eonocm___n
d by his kinsmen, the urbanized Meccan Umayyad clan, the
*“Ali, which yms- y composed of the powerful landowning -
u:m»oe.vnv. of Medifi#F W become more vociferous. Economic tensions
“between the two gro us aggravated political differences. “Uth.:
B&: had 1o#t Sontrol o' ¥R€ conquering Arab armies in Egypt and Irag,”
"who rallied to ¢Ali as a logical alternative to him. When, upon ‘Uth--
man’s: ﬁmmum:.»:on ¢Ali became caliph, the stain of ‘Uthman’s blood
Eosg : him, and gave grounds to the claim of Mu‘awiya,
y's. gm..g to satisfy the blood feud of ancient Arabian tra. ..
-¢Alid forces were eventually defeated by those of Mu.”

cawi ui.o founded a new dynasty—the Umayyad—in Damascus, ,”.,.
Thé#Alids, or Shi‘at Ali (pary of °Ali) were already _.enns:_an

3
¥

'8 Ibn Khaldiin always referred to the Umayyads.as mulk instead of khilafa.
See E. 1. J. Rosenthal, Islam in the Modern zg!a»& State (Cambridge: The

%, University Press, _comv. p. 21,
s D, B. MucDonald, Development &« Muslim 3:.&@3. Jurisprudence and

to dev m_n% beliefs regarding the justness of “Ali’s claims to a\N.o.E:ﬁmMM& o.m“wowv. (New York, 1903; reprint, Lahore: The Premicr Look

the ca e __9« he regarded the office. The smartyrdom of al- House, 1960, 1964), p. 103, . .

Husay sger son, at the hands of the G :.Bvd« ad, Yazid b, c“_ ﬁu_WAoWNﬂHnmwoo%uﬁ ~._.~.n§.n Philosophy and Theology (Edinburgh: The: e ;
- Mu‘ad vnozv—w »ro most m—mém_nwa event in »wn ow_._w reli- 4 Ibidem, p. 5L , R
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cause politically and n«mc:mmﬂ.m_w. When the general recognitiog, of :—n
twelve imans occurred among a majority of the Shi‘at “Ali, something
resembling a party began to arite. “. .. The end of the ninth nnM_EQ
is thus the period in which imamite Shi‘ism took definite shage.” 5

In the imam’s absence, the mujtahid@in (deputies), or those who
exercise ijtihad (free judgment) are “the expounders of the law and
the ministers of religion are his representatives on earth; and even the
secular chiefs represent him in the temporal affairs o.m :..n io-..ﬂ.:.
These deputies are protectors of the umma, and its guide S.norn..o:u
affairs. They constitute the most learned and pious men of their period.

During this time of Ghaybatu’l-Kubra (Greater Concealment) the

faithful may communicate with their imam through letters which they
deposit in his tomb at Samarra, or in a deep well, or in the sea. 7
The ruling Abbasid dynasty in Baghdad was despised and feared by
the Shi‘a, but their hopes for eventual transformation of the world,
under the leadership of their Returned Imam-Messiah gave them hope,
and strengthened their determiffation not to surrender to physical and
spiritual persecution. T .
The ©Abbasid persecutions provoked deepening discontent among the
Shi‘a and stimulated efforts by their theologians for a more definitive
 the Sunni #fspotism. The

Suntiis rebonded by clarifying Rir owa
and consequently, during the tenth and.¢
development of two opposing. pofitical theorie e s
was Baghdad, where the greatest scholars, philagophers and _.nn.mﬁm of
the age were encouraged by the caliphs to develop and debate religious
and juristic theories. R

The growing differences between mﬁﬁga@i Shi‘ism w_.ma.cm:w
resolved themselves into two basic premises: ( uw The Sunnis believed
that Divine Revelation ceased with Muhammad, and that the Qurin and
the Sunna of the Prophet constituted the complete fulfillment of God’s
message to man. They also held that the successors of the Prophet,
ordinary mortals, were to be chosen by the entire Islamic community,
or an elite representation thereof. The only accepted hereditary quali-
fication was stated by Muhammad: “The imams are of the OE.&GF.: 8
(2) The Shia, on the other hand, regarded their imams as the completion
of God’s revelation to man. They rejected the concept of popular
consent by ifma—so basic to Sunni theory—and instead advocated

P

s N.umﬂ..%_.m.uh quoted in: J. N. Hollister, The Shica of India (London: Luzac
5 .r_.o%m»__,&mh. The Shicite Religion (London: Luzac and Co., 1933), pp.
235 f. L )

8 cAbd al-Qahir al-Baghdidi, al-Farg boyn al-Firaq AR.&ri. h&...&.a and
Sects) ; <ow. uo.om_.:vbu by Kate C. Secley. (New York: Oo__.n—_sv University Press,
1920), p. 32. (Vol. II, trans. by AsS. Halkin, was BEE-& in Tel-Aviv, 1935.)

ries occurred. The setting
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the sole rights of the ahl al-bayt to the caliphal succession. Ibn Hazm
once stated that “he who agrees with the Shi‘ites that “Ali is the most
excellent of men after the Prophet, and that he and his descendants
are worthier of the imamate than anyone, is a Shiite, though he differ
froni them in all“other matters regardinig which Muslims are divided
in their opinions. He however who differs from them regarding the
above-mentioned points is no Shicite.” 9 To a Shi‘a, so important a mat-
ter as the leadership of the umma could not be left to chance, and he
m:ﬁ't:@& that Muhammad had specifically designated the ¢Alids to

g “continug the prophetic line. The basic Sunni principle of iima*—*“my

_ Commimity will never agree on an error’’—was utterly rejected. On
such vital matters, divine intervention was required.
Thexclear line that separates the mutually exclusive and hostile beliefs

of the two major Islamic ‘sects may be summarized in the following

: * Shii articles of f3lth: “I believe in God the One. .. believe in the

revelation of the Qur’an which is uncreated from all eternity. ... I
believe that the imam especially chosen by God as the bearer of the
divine being is the leader to salvation.” 10 In addition, the believer
considers ““Ali the Caliph next in order after Muhammad, and [be-
lievgs] in€Ali’s descendants from Hasan to al-Mahdi, . . and [considers]

all of them-in character, position, and dignity, as raised above all
other Muslims.” 11 :

How THE IMAM-CALIPH 1s CHOSEN orR KNOWN

The key issue in the selection of the imam-caliph is the acceptance
or rejection of the principle of ijma in choosing the leader. Conse-
quently, “if we wish to state concisely the difference between Sunni
[and] Shi‘a Islam we should say that the former is a Church founded

on the consent of the community; the latter is an authoritarian
Church.” 12

THE SHIA POSITION. Nagss. SINLESSNESS OF THE Imams

There are certain historical evidences, according to Shi‘i sources,
when the Prophet seemed to specifically place Ali in authority above
all others, and these are cited to strengthen Shi‘i contentions,

Firstly, Muhammad never placed anyone in command over SAli, 18
When the Prophet received the Sura of Immunity, the ange! instructed

® Hollister, Shica, p. 4, quoting from Ibn Laz's Kitab al-lisgal f3 A-Milul
wa -Ahwad? wa 3/-Nihal.

10 R. Strothmann in the article “Shica” in the Shorter Encyclopaedia of Islam,
P 534.

1 C, E. Sell, Studies in Islam (Madras: Diocesan Press, 1928), p. 71.

13 1, Goldziher, Vorlesungen siber den Islom (Heidelberg: Winter's Univer-
sitatsbuchhandlung, 1910), p. 215.
A—u Hvu M. Donaldson, ‘“The Shicah Doctrine of the Imamate,” M. W, XXI -~
1931), 14
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& 5 It a :
him to deliver the Tessage to one of his own family. 14 N/__wr%o_a
Muhammad to say: “I ask of you no requital ... save loving kin JMM
E:o.nm kinfolk.” 15 After his first revelation, when Muhammad cal
upon his relatives to follow Islam, he mwma“. :.Hrn one from MBQMW w“””
who precedes the others in thoroughly vo__nwﬂm *“5 &MMQ aw: ow_p_u I
ill wi " 16 €Ali he s ,
action God’s will will be my successor. Ali hee: .
i .the best of your
ignored it. The Prophet 8:&. him .- >
N..W_MMMM nMSMMW » 17 and he was “mighty in surmise .ﬁa mwmmcq _“:a
wam_.a for _.SQ..FN.: 18 <Alf was the constant companion of his father-
in-law. He was considered the authority on law and ritual and scholars
: ht his advice. o o
OmMMm«MN:M&& in the claims of SAli rest principally upon mrn: account -
of E:an&oa ent at Ghadir Khum in Arabia which oancﬂ..”_ .M_ z.Mu Boﬂ”
ijja i . They assert that the Prop.
Dha °l-Hijja in the year 10 >..m .

Mmoa ummnSan twelve thousand believers mbm w%_.mmm& them on.ﬁwm
bject of his regard for a relationship with cAli. wunoa.w rais
o _.n Muhammad declared: “L& whoever. owns me as his master
M“__w“c.ﬁv own this €Ali as his master.” 19 In a slightly different version,
he raised €Ali to the pulpit and said: “God is my Master and I am the

54

then proclaimed: “They [the fmfms] are the Swsd ®0 WE ©
executors after me. ... By them will m 8585.“”& ,&mm_zm., g....\?cn
by them will calamity be averted.” 21 uMB.E. voizi Ii: .

essor (khalifa) after me.” 28 = -~ o |
wﬁh%nﬂ““ﬂ to w_mmsm. the Prophet then made a fateful prophecy

e . i¢sm: “Y.
which set the future course and character of imamite Shi‘ism ou,

ions i ] f religion; many

ill suffer many persecutions in the cause o .
“w_ﬂﬂaﬁ.ru obstructions to your preaching. . .. Usurpers of the authority
ted to you will arise. ... Never, my son,
Mm_nmnmmwop?nm in the justice of your cause. .. whatever may da%ﬁ
you receive, or insults offered to your person...sutfer

provocation gainst the enemies of God, I have already given you

patiently.... A

14 A A. A. Fyzee, A Shitite Creed .Ag_: Oxford University Press, 1042),

. 113. , .

i “-a mpﬁanmﬂaﬁvw _w.mrmn».s in: K. W. Morgan, ed,, Islam, The Straight
: : d-Press, 1958), p. 184. . o

mﬂw\-wm.Zu%m%m <megmouﬂ_-§ ¢Ashar; trans. by W. M. Miller (London: Roya
Asiatic Society, 1928), pp# 70-73.

18 Jbidem, p. 70. . iy .

L] wv&«? w.. 75: Donaldson, Religion, p. 1.

20 Morgan, Islom, pp. 187 f. .

21 Fyzee, Creed, p. 124. :

22 o1 Hilli, al-Babw, p. ..s.e..,,,w.

“suffer your sword to
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directions; you may fight for Him. .. but never against Him or His
. faithful servants.” 28
- al-Majlisi, a later'Shi‘i theologian, wrote that Muhammad proclaimed
" to those at Ghadir Khum: “O ye people!. T am the prophet and €Ali
is-my heir and from us will descend.the Mahdi, the seal of the imams,
who will conquer all religions and take vengeance on the wicked. . . .
He will be the champion of the Faith. .. He will reward merit and re-
‘quite every fool according to his folly. He will be approved and chosen of
God and the heir of all knowledge. . . .” 24 Right after Ghadir Khum, the
. ..“&8—-& réceived a Sura which stated: “This day have I perfected
"your religion for you, and have filled up the measure of my favors
upon you; and jt is my pleasure that Islam be your religion.” 25
If these accounts which vindicate‘all Shi‘i claims are accurate, why
then did not “Ali come forward after Muhammad’s death_to demand
his rights? Some Shi‘a explain this failure by claiming that, ‘Ali was
too gentle to cope with the prevailing deceit and :.nunrnam\na
This doctrine of the divinely inspired appointment of “Ali and his
descendants-is based on nass (). The Shia utilize reason and logic
as well as tradition in defense of their case. The first premisc is one
. with which Sunnis are in agreement: that all men are naturally weak,
 jealous and competitive. Therefore God institutes political order to
 restrain men, protect them from individual and collective in justice, and
prevent chaos. Men naturally encourages or ignores corruption, and
God wishes to extirpate it, so as to free men to aspire to the good
life and the ultimate reward of-eternal happiness (sa°dda) in Paradise.
The function of the state is to provide order, peace and justice for
the perfection of human life and the preparation of the soul (nafs)
for Heaven. Here Sunnis and Shi¢is part company.
~ The Shi‘a contend that only a pure and selfless imam can remove
corruption and injustice from human society. It is impossible that God
would not want an imam, for that would imply that He does not care
if the corruption continues. Only God with His superior knowledge
knows who this sinless and perfect man is, for men, who judge by
expediency or external acts, are prone to conflicting opinions and
selfishness. God can see into men’s souls and discover the “hidden
virtue.” He must make the correct choice, because logically He is
incapable of making mistakes or allewing them to happen. The Muslim
state must be based on Law (Shari¢a), but the only way to make all
men agree on a single leader is to employ force, which, to the Shi¢a,
is unacceptable, There is a chance that the people would make the right

E A

" % Hollister, Shica, pp. 19 f.

-.. -.r!&.:&. Ilayatu 2)-Quinb (trans, by J. L. Merrick), quoted in Donaldson,
Religion, p. 229,
o lmbgw_mmo:. Religion, p. 344; Hollister, Shia, p. 19; the Qur®in quotation
- @88, .
, »

5:3/
Ameer AL, The Spirit of Islam (London: Christophers, 1922), p. 281.
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choice by accident, but it is folly to take such a chance. In His un-

limited compassion and love for mankind, God could not vomm.mzv.

neglect such an important question, when He even gave instructions

as to how to trim the moustache. 27 -

It is God’s practice, according to both Sunnis and Shi‘is, to make
sure that prophets do not die without leaving successors. It was always
Muhammad’s custom to appoint deputies in his absences. 28

Hu.mnw__vu without an imam, the Faith would disappear. It would be
as if God were in effect withdrawing Muhammad’s influence from
the world. Thus denial of the imam is the denial of Muhammad and

the Quran, and this is unbelief (kufr).

al-Hilli, the Shia theologian of the thirteenth century, relates a
saying of Muhammad that “God chose Friday from among the days,
Ramadin from among the months, . .. the prophets from among man-
kind, the messengers from among the prophets, me from among the
messengers, ‘Ali from me, al-Hasap and al-Husayn from “Ali” and so
on. 29 Thus the appointments and succession was established for ‘Alf
and his descendants through Muhammad al-Muntagar, the Mahdi, the
twelfth of the line. . . s

The $hi‘s take the Qurianic aﬁmmg,s obey “those among you
ihvestafhwith ‘aathority” (O ye faithful, obey Allih and tig #pos
and those among you invested with authomty
to it the contention that it would be.1mfilssible for God to: commangd.
obedience to one who is not m.i?ﬁo.ia& .‘an&monu.,vwgo.nrue
 Ali was ma°sim, and al-afdal (the best) qf his time. 92"~ - :

“All the sects of the Shiites, except cilis, ‘are ..5#& in
this . ..that they recognize no limitations to the si lessness of the
Imams.” 80 This belief is incumbent, becatise a sinnef -is an .evildoer
who does not deserve to be admired, obeyed or belicved. One who has
sinned cannot administer punishment to another &.559... Thus, al-
Majlisi states: “They are to be considered free from all sins, great or
small ... all agree that belief in the sinlessness of the prophets [and
consequently ‘of the imams] is .one of the necessary beliefs of the
Shi¢ah faith.” 31 o : :

The fourth imam, Zayn al-°Abidin, related sinlessness to the nawm-
tionship between the imam and the Qur’an: “Sinlessness is that quality

which enables a man to seize firmly the strong ‘life-line’ from God,
i.e., the Qurdan.... The imam will direct men to the Qur’an and the
Qur’in will direct them to the imam.” 32

Yet sinlessness is not imposed by God on the imam externally ac-

LI

87 Donaldson, Religion, pp. 323, 315.

38 Nggs mv. u—o. L,

*9 al.Hilli, ol-Babu, p. 79

 Donaldson, Religion, gp. 322 ff. T
31 Quoted in Donaldson, Religion, p. 320. . .
32 Ibidem, p. 323.
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cording to Shi‘a theology. The imam is masm through his perfect
love for God. Hg has the power of choice, and thus the capacity
(qudra) to si 33 Th
moral strength and devotion to God and God’s nearness to him.

According to Ja‘far al-Sadig, “The most High does not abandon
us, for if he would abanden us to ourselves, then we, like other men,
would be in sin and error’ 34 This closeness to God grows with the
imam, and thus he may bé weaker, relatively speaking, in the earlier
period of his life. His actions then are not really wrongdoing, but only
plative to r\._m striving Por perfection.

IyMA<«ND THE-SUNNI REFUTATION OF SEI‘T CLAIMS

al-Shahrastini, a Sunni. jurist, blamed the essential difficulty

Phetween Sunnis and the Shica regarding the appointment of the imam

on the imamites’ evil view of the Companions, and the forging of
traditions attributed to Muhammad, such as the Ghadir Khum sayings.
Muslims are bound, according to al-Shahrastini, to respect the good
faith of the Companions. “If you say he did appoint a successor but
they [the Companions] did not follow his instructions you disparage

. the Companions,” 35 If obedience to one man were to be incumbent,
it would have to.zest on Muhammad’s word on the subject, of which

there is no.record: “but there is no text except in the case of those who
clairs a text, Ami as for those who do not claim a text, how can they
be designated by a text!”36 The Shi‘a can present no undisputed,
authoritattve record on the imam’s appointment, and thus the use of
§ima° is justified and vindicated.

“It cannot be said that the prophet was ignorant of the subsequent
fate of the imamate seeing that he told his companions of wars and
troubles and the anti-Christ. Probably God told him of those who would
follow him but he did not confer the information to others because he
had no command to do so. Had he been so commanded there would
Rammshw have been a plain statement on the subject of the succes-
sion.” 87

Against the Ghadir Khum legend the Sunnis set the tradition recorded
by Muslim in his Sahih, in favor of Abié Bakr, “Umar and ‘Uthman.,
The Shi‘i contention that only God can know who is the true imam,
because “. .. outward graces may [hide| secret atheism . .. the frustra-
tion...a corrupt interpretation of the Qur’n...” 38 ig repudiated

33 al-Hilli, al-Bdby, p. s8.
3 Donaldson, Religion, p. 327.
=~ 3 al-Shahrastani, Kitab Nihdyatu *l-lqddm,; trans. by A. Guillaume as The
Summa Philosophiae of al-Shahrastdni (London: Oxford University Press, 1934),
154. . )
_..u. Ibidem, p. 154.
31 Jbidem, p. 156.
8 Ibidem, pp. 156 f. |
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v v&...w_-mrwrnwm&a on a.mn grounds that a man’s deeds and outward
" qualities do and must reflect his true character. _

The many instances of conflicts between Abii Bakr and ‘Umar
occurred precisely because they were not impeccable, and ﬁrﬁooa_a
fall into error or mortal sin, or make mistakes in private judgment. As
a matter of fact, any Sunni believer had the right to oppose the caliph

in certain fmatters that did not concern the latter’s selection by-ijma°. -

- Todisagree with the imam in any matter, however: trivial, was unthink-
" able, indeed blasphemous, to a Shi‘a. : ? o

* Abdi Bakr admitted his shortcomings to ail in the mosque right

after his election: “...O ye people, verily I have received mﬁro_.m.q
over you, though I be not the best among you, yet if I do well assist

** " me, and if I incline to evil direct me aright. .. Obey me as long as 1
obey the Lord and his Apostle, and when I turn aside from the Lord

and his Apostle, then obedience to me shall not be obligatory upon
you." 38 |

The Sunnis agreed withethe Shi‘a that God commands all men to
obey their rulers and follow the truthful. The problem arises with the

question of whether this ruler is d . r My
jax)  God's agent. The Sugfiiglreject the fatter contention through
q -Also, >vm_ ‘Baks* &ﬁﬁ g ametl oo w

Prophet, had .o

there is no evidence that b R T S
The Sunni caliph is enthroned, theoretically, by~ the conimunity
through the Gno%mo of ijtihdd (privaté judgment)” There was some
disagreement among Sunni jurists as to the number of electors _.maa—.&
to verify the choice. al-Ash¢ari was willing to accept one single quali-
fied elector. 40 If there was confusion, and more than one contract
was made, the prior one would be valid. If the mujtahid was found to
be an evil-doer, or his nv._w.%wuwanmmw:wﬁ unfit, the contract was voided,
ilar circumstances with a contract of mar-

as would be the case in's
riage (nikah). Lo .

According to al-Baghdadi, Aba Bakr’s appointment by the Com-
panions and the Ansdr verifies s claim against Shi‘a counter-claims.
All those Muslims who recognized and accepted Abii Bakr’s accession
in effect agreed then and there that the leadership does not pass by
inheritance alone. If the incumbent were to bequeath his office to one
fitted for it, as happened in the case of “Umar, then the wmma is obliged
to execute this testament. The gractice of appointing a Sh#rd, as “Umar
did, would also be lawful. .

® o1-Suyiiti, Ta’ribk al-Khwlafa, quoted in Hollister, SHica,

0
40 See M. Khadduri and K. Liebesny,-Law in :N E&&aﬁ.maaﬁwﬁigsu :

Middle East Institute, 1055), N--ﬂ .

esignated through ima‘, or by Mu-

hd . S T
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al-Mawardi modified the views of his predecessors, al-Ash‘ari and
3di, considerably, due to the great change in political condi-
ne, £ Wicording to him, the selectors must be-just, so that
their choice is. fr the good of all, knowledgeable as to the qualifi-
cations of the candidates, wise, and of -sound judgment. There are
two ways. of choosing (ikhtiydr) the caliph that al-Mawardi men-
tions 41—by a council ‘of jafluential citizens, with “‘Umar’s action in
appointing aySh#ira as the ‘precedent, or. the nomination of a successor
jy the incumbent, as Abii ‘Bakr appointed ‘Umar. When the choice
f.made and the candidate accepts, all are bound to obey him. If the
Mhamate should be given to two men, the prior appointment is valid.
If the designations are simultaneous, both age nil. Qurayshi descent is

of course obligatory. = .
» . Under the “Abbasid system, the solicitation of office was prohibited,
. ? al-Mawardi was a*ealist, and eliminated this ban for caliphal candi-
dates. The point at which al-Mawardi departs from the tradition of Abii
Bakr and al-Ash®ari occurs when he states that a duly elected caliph (i.e.,
elected by a counkil or chosen by the previous imam) may not be dis-
placed by 3 worthier man. The Shi‘a imam, on the other hand, must be
_ al-ofdal, the best of his age. al-Mawardi implies that an evildoer who
~ gucceeds in obtaining. the caliphate may not be overthrown on any
- pretext whatsoever. The contract, once given, is irrevocable, no matter

‘a¥tumstances, as long as the caliph is physically fit and not
Med by infidels without hope of ransom. Historical and political
n..nvn&oam.x, superseded ‘moral and religious ideals.

y

AU Baxr's CramMs UpHELD. ‘ALID PosiTION REJECTED.

According to al-Ash®ari, there are two bases which validate Abi
Bakr’s caliphate, the Qur°an and the consensus of the umma. There-
fore those (i.e., the Shi‘a) who believe that Muhammad “explicitly
designated the imamate of another is false.. and this necessitates
the falsity of the assertion of him who maintains that the Prophet
appointed Ali to be Imam after him.” 42 There were, for al-Ashe¢ari,
three divisions in Islam, with three conflicting beliefs: (1) the ortho-
dox, who supported Abii Bakr, the “veracious,” (2) the Rafidites, or’ -
partisans of °Ali, and (3) the Rawandiyya, the followers of al-°Abbas, .
. the Prophet’s uncle. 43 The proof of the validity of Abd Bakr’s claim
k- Bes in the fact that the °Alids and the Rawandiyya both eventually
- pledged allegiance to Abii Bakr, thereby invalidating their own claims,
This agreement proves the truth of the concept of ijmac: “My com-

& a)-Mawardi, al-Ahkém al-Sultaniyys (ed. by Muhammad ¢Abd al-Qadir,
sob81880), p. 5. CE. also below pp. 000 £. -

@ gl Ashari, Kitdb al-Lumac; trans. by McCarthy (Beirut: Imprimerie
Catholique, 1953), -p. 116. .
. 4 Ibidem, p. 116. .
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munity cannot agree on an error.” 44 To try to judge on the basis of
‘nterior sentiments is an impossibility, for a consensus could never be
obtained. The facts are only known through expressed opinions and
actual deeds. A .

The validity of Abii Bakr’s imamate proves that of “Umar because
the former designated the latter. The iRamate of Ali was proven .vw:ﬁﬁ .
Compgnions’ {jma*, for they had “the right to invest and to d&rive” 45
and they unanimously agreed on him. . i

God had said to Muhammad: “You shall never again go out with

meant him to be the one who would call upon the Muslims after the
Apostle to do battle. 47 It is an undisputable fact that Abi Bakr gave
e orders to the Muslims to go out and fight Yamima, the Byzantines,
and the Persians; and “Umar completed these great victories for Islam.
The Companions all agreed that Abii Bakr was the best of the Mus-
ims in all of the good qualities necessary for _.m&onm?vv :_cwwi_&mou
frugality (sahr), and power of judgment and diplomacy ... . 48 Abil
Bakr’s imamate legalizes those of the other three Rashidfin. They were
all chosen by some form of ijmac, excepting “Umar, by Eo,OoBEH.:.oam., ,
who were “trustworthy [and]... ngt to be suspected of error in re-
rn_o_r. 9. It.ig the duty of the ?Bm to oppose all “who would
; of any of Oy b
years, then a kingdom after that

sk
The Shi‘a disparage Abd ,

Muhammad said: “The calip

Bake’s claims on the grounds that his

dependence on the bay ‘a of the umma was a sin and impugning of the

imamate if he were, in fact, the imam designated by g&-&?:wm. m*
he had been the recipient of nass, he would have said se, and he mrm
not. 1f he did possess nass, why did he at first refuse En succession
when it was offered to him by “Umar? Finally, at his ,mﬁ&? he
expressed doubt as to his worthiness to have occupied the office. 62

THE QUESTION OF SUCCESSION AND DEPOSITION

The problem of the orderly succession of imams was a question a.x:
the Sunnis could never reconcile with Ewnomn&,. reality. The Shi‘a
solution to the difficulty was easier because of their early and unflag-

4 Ibi 113 L . .
45 wﬁmﬁmwwm. uwmﬁv al-Ibana; trans. by W. Klein {New Haven: American
O_m.o_:w_ mm&«? 1040), P. 135. e C
« w_..»wrmmm. al-Luma¢ (McCart§), pi11s; al-Tbana (Klein), p. 133.
48 a)-Asheari, al-Ibana (Klein), p- 133.
4 Ibidem, p. 136. ’
80 [bidem.
81 Ibidem.
52 al-Hilli, al-Babw, 9. 77. -
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me.” 46 The great military victories of Abii Bakr proved that God -
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ging devotion to the hereditary principle of the succession of the
cAlid line. In addition, their belief was never subjected to the ofttimes
brutal exigencies of politics and éxpediency. As. the perpetual op-
position, they could-afford the luxury of faithful and consistent devotion
to principle. -t - , _ ,

As we have seen, various ways were followed in the choice-desig-

nation of the first. caliphs.. Abi Bakr was chosen from among and
‘approved by the Companions. This precedent was not followed by
Ab@i Bakr himself, when he chose to appoint his successor and desig-

N nu«& Umar® “Umar took 2 stilt different course when he appointed
§  #Shara composed of gix of ‘the Companions, to choose from among

*y %r own number. The manner of .€Ali’s succession created the most
important and dangerous precedent. Although he was legally selected
by the Companions by ijmd*, the events surrounding his accession to
the caliphate were different. His predecessor, “‘Uthmian, was assas-

. “gsinated by political foss. This method of removing the caliph by force

unfortunately became a precedent which was to plague the Islamic
community from that time on. “Ali was also a victim of assassination,
and the judgment of the sword thus, in effect, replaced ijma‘, the
judgment of the wmma.
Mu‘iwiya, the first Umayyad caliph, being a practical and shrewd
man, and faced with three separate precedents from the Rashidfin,
“the strongest ‘of which was violence and political assassination, decided
that hereditify succession was the only realistic way to provide an
transition of power. Ironically, “Alid belief in hereditary suc-
cesSion was vindicated by its worst enemy, Mu‘awiya, although for
very différent reasons. While the “Alids embraced the hereditary prin-
ciple for religious motives, the Umayyads, and later the ‘Abbasids,
accepted it to preserve order and conserve the fortunes of their respec-
tive dynasties. Each Umayyad and ¢Abbasid caliph tried to ensure the
succession of a favorite son or other close relative. Sometimes it worked,
but more often it did not, because jealousies and rivalries usually
intervened.

By the time of al-Mawardi, caliphal prerogatives had been reduced
to almost nothing. The formalities and the ritual of power still belonged
to the caliph, but the substance of that power was in the hands of the
Turkish mercenary guards at the garrison palace in Samarra, and the
Shi‘a Buwayhid family of emirs. These emirs and mercenarics mur-
dered, deposed and designated new caliphs at will. The question of
leadership and succession in Sunni theory thus had to be reconsidered
and reformulated to fit the exigencies of history and political life.
The realism, indeed cynicism, of Sunni legal and political thought
reached its peak in al-Mawardi’s discussion of the problem of succes-
sion. He hoped that his efforts to salvage at least some orthodox
principles from the wreckage of Samarra would eventually instigate

i
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frdm the leadershi

the community and the caliph to cast off alien control and reassert
Miwardi tried to

ancient authority and prerogatives. Any principle that would not
serve to enhance the caliphal office was rejected by him, while any
stand that might reassert its dignity and power was embraced .and
carried to extremes. . .
According to al-Mawardj, if the imam had heirs, he could bequeath
" the succession, but would have to consult the electors of the umma first,
& . This fiction of consulting electors was an obvious myth which paid
«"" only lip-service to old principles. 1f the caliph were without heirs, he - °
" . could choose a qualified successor,53 a choice that the community
must accept. Once the imam had been duly elected, 54 he could not
be displaced for any reason, even if a worthier man were to challenge
“him. He could not resign. He might nominate two Or more persons as
successors, and designate the order of succession, but an incumbent
could disregard any wishes of his predecessor concerning the order of
succession. If the imam fulfilled all of his duties in the religious,
political, military and judicial fields, the people were absolutely bound
: to obey him. He could be removed from office only for very specific
w reasons, such as infirmities of body or mind that would affect the
, the duties of hi% office, pleasure-seeking and the
fhent of his liberty resulting in a ‘
. %..ﬂﬁ.k ,& :practice of over two hundred
e ‘above conditions were
expression of ideals which had n6 basis in reality. Pleasure-seeking was
a feature of most caliphates, both Umayyad and ¢Abbasid..
al-Mawardi tried to solve the problem of the real exercise of power
by emirs or princes in place of the caliph by asserting thdt confermity -
to the principles of faith and justice by the former lends -them legal
authority. This justification shows clearly that al-Mawardi’s concern
for the safety of all overrode his devotion to principle. He did make a
condition, however. If the emirs violated the codes of justice and
religion, it would be the imam-caliph’s duty to call for aid to end the
domination of the usurpers. This was meant to be a veiled threat by
al-Nasafi unqualifiedly declared that the imam “.". .is not to be deposed

.

.ot._ed.._m_v. academic question. :
reason, most _vﬂ%v_v..;mon. this overly

it awa - ” - N QE—OE it
b trarenes of the precedeats of hisory, the fact ths almost o |
alized and justified .v_“uwommﬂ:v.iww M_WQ %.“b ~M d by force and later ration-

could be depos: e o 2 a rom the ‘ulama®, A cali
eposed, and often was, but there did not exist in [sfan ”ww |

“ Jegal means for i ion, a
r 1ts execution, and al-Mawardi refused to pretend that

.these means did exist.: This dilemn
AP - This dilemma, of obedicnce i

. S ) to : :
RE_W _Mﬂmw_nw__mv?, non-existent for the Shici noaamh“w‘ nﬁw,n._ﬂaﬂ oral
because theory i»uE:: hwmwmoﬁmunm.‘wr History had to be Emc:»m“m-
[there was] no theory.” 57 Jus 1y events, for “without precedents

- al-Mawardi, reatist though he was

» attempted to legalize the “Amirate
ncommon [

ality, or the cut

orce, W justified a ‘Concordat’
in a fait accompli. The caliphat
ready controlled the administrati
that the emir, in turn, would a

‘ed power and imposed their will b
In order to give the imam some _.o_w
e s.B:E recognize the emir, who al-
vwﬂ aw_. W om.n&: area, on the condition
bat 1 t we ate the caliph’s dignity .
Emimwmmﬁ Hmw” J n.a__r:onm affairs, This &?ﬂ Sw%:hwamzm H:.n_w.
gularize a contemptible situation,” 59 and ».o_,QW h.n.

emirs to at least acknowledge the exij I
instead of ignoring it noaw_nno_w.nx_ma:nn and dignity of the caliphate,

To be continued
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THE PROBLEM OF REBELLION AGAINST AN EvVIL IMAM

al-AshCari stated that rebellion wﬂ&:& any, imam .is. wrong,b5 on
the basis of the Qur’anic injunction to obey those set in authority,
al-Nasafi unqualifiedly declared Qm.ﬁ.nﬁ.mg “..."is not to bé deposed

8 MacDonald, Musl; .
® Gibl, 151, Cultrer 11, n00% - 321.

8 [bidem.
8 Jbidem, p. 301,

53 Actual qualifications were irrelevant in- the politics of succession, with a
few exceptions, as e.g., Harlin's tion of al-Ma®miin. .

54 Cf. H. A. R. Gibb, “al-Mawai Theory of the Caliphate,” Islamic Culiure,
11 (1937), 291-302, €sp. 295. Thissarticle is also included in H, A. R. Gibb}
Studies on the Ciwilisation of Islam (Boston: Beacon Press, 1962), pp. 151-165.

88 Gibb, Isl. Cslture, 11, 300. :







